Introduction
Once again the history repeats itself when we hear the news about 'Serbian butcher Ratko Miladic', who slaughtered thousands of Bosnians, was convicted of war crimes, genocide, war crimes against humanity and sentenced to life imprisonment by the UN Tribunal. On the day he entered Srebrenica, he had obnoxiously said, "He would take revenge on Muslims" in Bosnia referring them as "Turks". How and where did all this "Taking revenge on each other between Christians and Muslims" story start in the history? When we study about the "Turkish Image" in early modern plays in England, it is as if the same starting point of Linda McJannet when she wanted to write her book The Sultan Speaks. McJannet (2006, viii) tells us how and why she started to write her book in her preface to her book, As I was reading The Couragious Turke, a university play depicting the conquest of Bosnia-Herzegovina by Murad I. The play dramatizes his victory at Kosovo in 1389 and his subsequent assassination by a wounded Serbian soldier, events to which Slobodan Milosevic frequently referred in his efforts to inflame Serbian Christians against Muslims in the former Yugoslavia. "So," I exclaimed to myself, "that's why they're Muslim!" Apparently, the Ottoman presence in Eastern Europe had not loomed large in my college courses on European history, and I suspect that for most students She is also "...struck by the similarities between the martial rhetoric in histories and plays about the Turks when President George W. Bush responded to the attacks of September 11 by using the term "crusade". Thus, we are apparently reminded of the conflict dating back to the time of Seljuk Empire and Crusades around 1071-1095 when Seljuk Turks conquered Syria and Palestine, not surprisingly during the earlier Muslim rule, especially during the Umayyad (650-750) and Abbasid (750-969) dynasties as "there was a relative peace and prosperity in the city" 3 . It all started when the Turks were really considered as a real threat to Istanbul (Constantinople) and to Europe onward. The story perpetuated once again over Turks, in particular Jerusalem just after the First World War when Ottoman Empire gradually went into a state of "The Sick Man of Europe". Several regions of Ottoman Empire, what is Turkey today were occupied by Westerners: Istanbul by England, South East by France, South by Italy, West by Greece. McJannet (2006) refers just at the beginning of her book to two very dramatic incidents when the president of the USA, George W. Bush responded to the attacks of September 2011 by using the term "crusade", and Rana Kabbani, author of a study of nineteenth-century travel narratives, "post-Crusader Europe would never wholly emerge from the antagonism [ of ] its 'Holy Wars '" 4 . As late as 1920, she reports, the French general Gourand, on arriving at the tomb of the famous Saracen leader in Damascus, " announced gloatingly, 'Nous revoila, Saladin!' " meaning in English "Saladin, We are back!". These two seemingly notorious incidents prove the long-established both political and military competition between the East and the West, against Muslims even though Turkey has nothing to do with the former incident. A complementary opinion about the creation of Turkish image is put forward by McJannet (2006, 3) in her preface referring to Matar's assertion "that in England, as in Spain, Portugal, France, and Italy, "the stereotype developed in literature" (specifically dramatic literature) and religious discourse "played the greatest role in shaping the anti-Muslim national consciousness": Rhodes (1656) . The negative images of Turk did not result from their ethnic or linguistic identity but mostly from their religious identity since they represented the 'Others': Muslims.
A New Flame in the Conflict: Trump
Another idea is introduced by Bassnett (1993, 99) in her Comparative Literature: A Critical Introduction. In reference to a recent map of Europe which appears to contradict previous ones by including Turkic or ex-Soviet republics within Europe, she criticizes "the changes of image-making and of geographies and considers actors other than the playwrights in shaping the image:" The map-maker, the translator and the travel writer are not innocent producers of text. The works they create are part of a process of manipulation that shapes and conditions our attitudes to other cultures while purporting to be something else." Some playwrights, for instance, used notes in the margins of the plays or in asides to create an extra scorn on the Turks even if they were not uttered by the actors and actresses.
So who were the Turks they were afraid of? Were they limited to the Turks they had met in Europe and in Asia Minor or in Middle Asia steppes? In his thesis completed at University of Warwick, Aydin (1994, 2) highlights the unique identity of the Turks referring to Elenor Bisbee that:
Throughout Western versions of the history of the Turks within the Oriental context, Turks have never been detached from other Islamic nations of the Middle East, although they have completely different origins geographically, with a different cultural, traditional, and above all, linguistic identity. They came to Anatolia from Central Asia nine hundred years ago with their Ural-Altaic language as distinct from the Indo-European or Semitic language groups.
Although latest findings of around 35 Kurgans in the center of Istanbul may well prove that Turks might not have been invaders but residents of Istanbul as long as 3500 years ago, in this article we will be limited with the popular wisdom that Turks came to Asia Minor around 1071 5 . Westerners' position were not certain as to who they really were. Turks were often confused with Arabs until the Westerners really got into touch with the Ottoman Turks and Turkic nations of the Middle Asia where they originated from earlier than the conflict had begun. We can broadly classify their views into two broad categories: unconditional haters because of religious and political matters and others: ambiguous ones and objective ones. Were they "sensualists capable of monstrous cruelty toward Christian captives" as Erasmus represented in De bello Turcico (1530) or as McJannet (2006, 176) puts, were they: "Finally, a Pejorative epithets associated with the Ottomans in the sixteenth and seventeenth centuries included "bloody," "cruel," and "barbarous." The Turks were compared to forces of nature (whirlwinds or floods) or beasts (wolves, vipers, boars) and depicted in bestial terms such as "unbridled" or "swarming." Their rule was described as "tyranny" or a "yoke." We can encounter such negative associations even in travelers' diaries. A German traveler Dernschwam4 misunderstands the meaning of the daily call for praying from the mosques and comments that (in Çetin, 2010, 22) "Edirne'de Türklerin hocası veya imamı günde dört defa çıkarak hu hu diye bağırıyor. Bir şeyler haykırıyor. Zaten onların başka bir şarkıları ve müzikleri dahi yok." (Dernschwam 1987, 45) . (In Edirne city the hodja of Turks appear four times a day and yells out meaninglessly saying "Hey hey". They have no songs and no music at all). However, he doesn't know the simple fact that Mosques call for praying five times a day in that culture. For another instance the same travel writer gives false information about the practice of fasting as part of worshipping on certain days. He notes," The poverty in this country condemns them to stay hungry so they have to fast."
Positive Images Stated by Famous Historical Figures
Were they "villain, rude peasant, raging Turk, not anchored, cruel"? Of course not. Along with the ordinary westerners, there are many famous people who disprove these biased epithets. One outstanding figure is Pierre Loti (1850 -1923) (Louis Marie-Julien Viaud). However, we will list only four of the historically famous figures defining Turks. Firstly, we can cite the king of Sweden XII. Karl who said after a defeat at Poltava in 1709 and taking refuge in Ottoman Empire and staying there about five years:
I was almost captured in Poltaya. It was death for me but I got away. In front of the "Bug river", it was even more dangerous; in front of me was water and behind me the enemy as burning sun on the hills... Water wanted to drown me and Sun wanted to burn me. I got away. But today I fell hostage to the Turks. Not even iron, water and fire could enslave me but they could. There's no chain on my feet and I'm not in a dungeon. I do whatever I want. This time I'm hostage to compassion and nobleness and kindness. The Turks have tied me using this diamond rope. Only if you knew how sweet it is to live as a free slave among Turks; Generous, noble, gentle.
A second figure to be noted here is Napoléon Bonaparte, French General who said: '"There are two great virtues that glorifies a human being. Man being brave, woman being fair and honest. Apart from these two there is one virtue for both men and women. To be loyal to their home and their country and even give their life for it. Turks are heroes having this virtue. Because of this, we can always kill Turks. But we can never defeat them".
Thirdly, we will quote William Martin: "Among all of the nations, the most honorable and the most friendly people are only the Turks. If you go to a Turkish village that has not been under foreign influence; you will see and learn what true hospitality is in fact". Lastly, Orientalist Alphonse de Lamartine can be read as saying, "Turks as a race and nation are the most noble and the foremost of the nations. They are socially, religiously and ethically admirable for people who are unbiased". His famous statement about the Prophet Muhammed is also considerable. He attaches great importance to his service for the mankind and says, "Philosopher, orator, apostle, legislator, warrior, conqueror of ideas, restorer of rational beliefs, of a cult without images; the founder of twenty terrestrial empires and of one spiritual empire, that is Muhammad. As regards all standards by which human greatness may be measured, we may well ask, is there any man greater than he".
Of course there are other examples in which even the haters of Turks had to accept some facts objectively in the plays in England. In some, for instance, Turks were portrayed (McJannet, 2-3) as forces "sent by God to teach Christian Europe about its own sins". McJannet goes on to say that there are obvious changes in the perception of Turks in time and she observes, in the early modern period, however, the Ottomans were seen as masters of a sophisticated and ably administered empire. As Barbara and Charles Jelavich (in McJannet, 2) have remarked:
The negative opinion often held of Ottoman civilization is usually based on judgments made in the 18th and 19th centuries, when the state was in a period of obvious decline. In the 15th and 16th centuries, however, Ottoman institutions may have offered the Balkan Christian a better life than he had led previously.
Although there are countless number of negative associations about Turks, why, then, there are also so many positive comments on the nature and culture of Turks. A good example is supplied through the mouth of a Venice Ambassador to Cairo who writes, in his accounts, (McJannet, 46)" … that he never found man worthy to be compared to Selimus for justice, humanity, fortitude, and such other moral virtues: and that he was passing well nurtured and broken to all civility…". Another positive example about the manner of Turks is seen in Richard Grafton's The order of the greate Turckes Courte (London, 1542), a translation of Antoine Geuffroy's L'État de la cour du gran Turc in which "Turks fascinated him by their attention to personal cleanliness (both as a prelude to prayer and after "every purgation of nature"). It will be significant to note here that as Hisar (2012) points out "during those days England had no indoor toilets in their houses. They used a chamber pot under one's bed at night and dispose its contents onto the streets."
Historians of the time not only praised Turks for their hygiene but also "admired the Ottomans for unity, martial excellence, and strict justice, qualities which they sometimes felt were lacking in their own societies". Almost a decade before the formal diplomatic relations were established with England in 1581, Elizabeth I corresponded with Murad III addressing him , "The Great Turk", McJannet (63) concludes that: v.7, n.13, Jan./Jun. 2018 Consequently, with the increasing interest in Turks and their culture, " these histories of the Turks, translated or written in English between 1542 and 1600, suggest that European Christians were fascinated by Ottomans and considered it important to study their history and customs." Marlowe imagined a sultan who departed from the alleged stereotype of the raging Turk and embodied the spirit (if not the letter) of the Turks' own chronicles. His play suggests that early modern drama could enter into imaginative dialogue with the Ottomans and the Muslim east in ways that even the most narrativized histories could not.
However the developing economies and emerging economies, which are focusing on their economic growth face serious challenges as they try to curb their dependence on conventional fuels. To meet emission reduction target and strengthen the alternative energy sector many of the developing economies will need large scale technology financial support from foreign countries that have advanced technologies. While countries like India and China among the developing block in Asia have made significant foray into the alternative energy sector, many of their counterparts in the region still lag far behind with regard to clean energy development. Being two economies in the region with growing share of alternative sources in the energy mix, India and China are well equipped to play critical role in strengthening the alternative energy sector in the other developing economies.
Huntington's Theory Challenged
We have almost all come to believe that there is no use putting blame on each other, accusing each other for what wrong they have done so far. Instead, we can concentrate on what contributions we can make for the future peace of the world. After so many years of Huntington's theory of 'Conflict between Cultures' several scholars put forward ideas against his theory in the hope that he may be proven wrong for the sake of the peace and understanding between religions and cultures. We are going to refer to some of them; firstly, we can cite a source to base our ideas on from the very essence of Islam, from Muhammad's Last Sermon (Farewell Sermon) according to Hadith reported in Musnad Ahmad ibn Hanbal (632 AD): "An Arab has no superiority over a non-Arab nor a non-Arab has any superiority over an Arab; also a black person has no superiority over a white person, nor a white person has any superiority over a black person, except by piety and good action. Indeed the best among you is the one with the best character…" 6 . All Muslims should take these words granted if they are true believers. Moreover, Mohammed's Last Sermon is like the Universal Declaration of Human Rights, a milestone teaching for Muslims with which they should act in conformity.
Another scholar, Murshed (2013, 22) of Erasmus University, Netherlands addresses to the various face of Islam as of Christianity and states, "Thus, it is conceivable for an individual to be simultaneously a Muslim, a Western citizen, a believer in democracy, as well as someone who respects difference and human rights. Furthermore, culture is not immutable; it evolves over time, and changes as material conditions alter." So, "They hate us" saying of Trump cannot be accepted and considered the speech of whole Islamic nations. Several Islamic nations enjoy a secular, relatively good democracy such as Turkey. In the same manner, in an interview conducted by J. Paul Barker (2013, 44) Arshin Adib-Moghaddam opposes Huntington's theory stating that:
I came to the conclusion that Huntington presented a theory of conflict nurtured by a good deal of unscholarly ignorance of other cultures. Huntington's thesis is deceptively facile. I was increasingly convinced that the clash of civilizations is one of the most inaccurate theories ever invented. Huntington was not educated in the history of Islam. In his writings he routinely conflated being Arab with being Muslim, and vice versa.
Other group of Postmodern scholars we may call 'The New Orientalists' such as Nietzsche and Foucault have logical observations about the fallacies of Christianity to the extent that they, in times, expressed their dislike and thus felt sympathy for Islam for several reasons. What are the conclusions we can draw from their positive comments on Islam and naturally Turks who have been strong representative of Islam for ages? They are some of the pioneers who have paved the ways for an intercultural/interreligious dialogue. Whether we call it 'between civilizations' or 'between East and West, between Mohammed and Christ, it is certain that we enter an age of pluralism through social media such as Facebook, Instagram and Twitter with increasing number of exchanges, even challenges between the concerned parties. Ian Almond (2007, 3) comments on this progress that:
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Despite the wide diversity of critical approaches, a certain pattern has dictated Muslim responses to the postmodern: a sometimes free, sometimes grudging acknowledgement that postmodern thought may aid Islam in its encouragement of pluralism and challenge to European hegemony (and in particular in its deconstruction of secular nationalisms), accompanied by some distinct reservations of varying degrees with regards to the price Muslims may have to pay for this postmodern assistance in decentring the West.
Will these views and global changes solve the conflict and help improve the understanding between the civilizations? Yet, there are still some doubts on both sides.
Beginning with the establishment of the Badaliya Prayer group in Cairo in 1934 and II. Vatican Council, this dialog mission continued in Turkey when Pastor Thomas Michael visited and gave seminars in some Faculty of Theologies in 1987 trying to spread the seeds of the mission . However, on Muslim side in Turkey, in time, there appeared strong objections to the notion of 'dialogue' since it poses a 'monolog' on Muslims within Christian context. The once leading, appreciated figure foregrounding from Turkey, during 90s and 20s for interreligious dialog was Fethullah Gulen, who was later charged with terrorism and for allegedly plotting to overthrow the democratic Turkish government on the 15th July 2016. His activities were also called 'parallel state' and he was put in the red, most wanted list of Interpol by the Turkish Government. This 15/7 coup attempt is as important for Turkey as 9/11 for the USA. During the troubled previous years and later after the failed coup attempt in Turkey, some other terrorist groups such as PKK, YPG and ISIS in Iraq and Syria were created by the West, causing a new threat to the fragile regional peace. Consequently, Turkey had to launch Operation Olive Branch into Northern Syria to clear the region from US backed terrorists and restore the order along her border. These events led Turkish president Erdogan to call these terrorist affairs as "collaborators in a postmodern crusade that our region is exposed to" in the region just as how President Bush had called the 9/11 'Crusade'. It is anachronistic to watch US officials on the news stating that they support a terrorist group, YPG against another one, ISIS instead of supporting one of her best allies, Turkey. In the light of these facts, one of the major opponents of 'interreligious dialog' including Mehmet Oruc, Mehmet Bayrakdar (2007, 290) notes that supporters of Fethullah Gulen 7 and he, 7 Fethullah Gulen was put in Interpol's red list for allegedly plotting to overthrow the Turkish government through activities of a "parallel state" against the legally elected government. He is believed to be manipulated by CIA in organizing a coup on 15th July 2016, which failed in Turkey.
himself pioner a view of Islam without Prophet Mohammed" and the dialog mission to which Gulen wants to serve sends an encyclical to all churches titled "Redemptoris Misso" 8 (http://w2.vatican.va, 1990, 38) in which II. John Paul defines the purpose of that mission:
This ultimate goal of the Pope must be alarming enough for a Muslim who is stuck to his religion and its prophet because essentially to be a Muslim is to address to both God and to Mohammed in the same phrase; "There is no god but God. Muhammad is God's messenger" 9 So many scholars are in the belief that those who are in the interreligious dialogue have tried to alter the basic principles of Islamic faith. In a similar statement Mehmet Oruç (2013, 7) states that, "Dialog and tolerance introduced recently is handled in another meaning. Rather than 'tolerance' it aims to bring together three religions on a certain axis, in such a way to unite them into a whole, which is totally the opposite what Islam has told its believers; "Islam is the last religion and Mohammed is the last Prophet". How will the process continue in the light of these above mentioned facts remain unanswered although there are some good will prescriptions.
One of the most important suggestions from the Turkish side to restore the peace between the parties comes from Mahmut Aydın (2002, 13) who states that "this Islamic background of Turkey as an advantage, since the Turkish Islamic mentality could be a means for peace between Muslims and others by accepting Turkey into the European Union, the Christian West might show its own sincerity about entering into dialogue with Muslims and v.7, n.13, Jan./Jun. 2018 showing Muslims that the European Union is not necessarily a Christian Club". Turkish constitution article 10 is in conformity with Western values. It writes "Everyone is equal before the law without distinction as to language, race, color, sex, political opinion, philosophical belief, religion and sect, or any such grounds".
From the socio-politic view point, Turkey is an irreplaceable future partner both for Europe and the USA. Latest report published by European Commission (2017, 13) states that within the framework of accession negotiations, 16 chapters have been opened so far and concludes that to ensure the full and sustained implementation of the EU-Turkey Statement requires continuous efforts and political determination from all sides. The EU and the USA seem unaware of the fact that Turkey secures NATO and European borders against terrorist attacks and refugee flood into the Union.
Conclusions
For the present status of Turkey, it should, first, always be kept in mind that as a secular and modern Turkey, her contributions to the future process of world peace, in any way whatsoever it may be called, is globally vital. Just to remind how important Turkey representing Muslims is that after the First World War Mustafa Kemal Ataturk willingly abolished the Caliphate on March 3, 1924 while, still today, the Pope and some other Western Monarchies such as The Queen Elizabeth, The King of Spain etc., enjoy their title. Muslims have recognized and have had faith in all prophets including Jesus Christ from the beginning. However Christians, "for the first time in the history of Christianity, in Vatican Council, non-Christian religions were officially considered as entities which Christians should respect and seek to discover". In the past many considered Mohammed as a terrorist or even accused him of creating a sect of Christianity. "In Western Europe, down to the 13th century or so, Christians had a mistaken belief that Muhammad had either been a heretical Christian or that he was a god worshipped by Muslims. Some works of Medieval European literature referred to Muslims as "pagans" or by sobriquets such as the "paynim foe" (enemy)". My personal statement about the conflict from the beginning is that it all 'raison d'etat'. We cannot reduce the issue to the 'expansion' of Muslim Turks since there are views previously stated that they were early settler of Europe together with Hungarians. Secondly, many scholars note that there is also polarization in Turkey between the parties; Laicists and Islamists, on the way to modernity and it is not easy to solve it even within Turkey. So which party will dominate in the future and represent Turkey in the interreligious dialogue is not certain. Çarkoglu and Toprak (2007, 104) find out in their study that "Turkey seems to harbor two widely divergent societies that are clearly separated from each other. On one side are urban, better-educated people with a relatively high income level who do not feel extremely committed to religious values and who define themselves as secular; and on the other side are rural, less-educated people with a relatively low income level and who define themselves as Islamist and religious." Both parties resent with the view that Turkey does not belong and deserve to be a European Union member. Like Huntington's and other pessimistic views that there is long way for Christians and Muslims to understand each other Çoban (2008, 106) in his study of two missionaries E.M. Wherry and Ron Peck about Islam observes the same reality that "living together is a dream". It should be noted that there is a hundred years in time between these two missionaries and the question is still at the door. Instead of taking a pessimistic point of view we should, as (Çatalbaş and Çetinkaya, 6) suggest "Christian-Muslim dialogue should be organised by official institutions in Turkey and should be practiced by experts who know Christianity very well". However, on the brink of the new millennium, new actors such as the USA is pushing the matter into a darker aspect declining herself a God like decision maker.
About this new threat Falk (2004, 219) observes that "…removing the threat of global fascism would not entirely dispose of the existence of an American empire. There would still be the advocates of benevolent empire and the structural possibilities of reviving an economistic approach to globalization as it existed in the 1990s" and thus, he comes to "the unhappy conclusion that the danger we and the world faces is the distinct possibility that American foreign policy, as now practiced, and to the extent it is successful, will eventuate in a form of world order best described as "global fascism" (2000, 260) . As the welfare of Turkish people increases, the gap between religion and politics will be closed and solving the problems between the social structures will become easier. I will take the standpoint of Aydın here as we end our article "instead of making dogmatic claims about our faiths, we need to prove their quality in practice".
